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Part I. 

§1. Introduction:-The Purpose of the Book a Vindication of Christian Doctrine, and Especially of the Cross, Against 

the Scoffing Objection of Gentiles. The Effects of This Doctrine Its Main Vindication. 

 

The knowledge of our religion and of the truth of things is independently manifest rather than in need of human 

teachers, for almost day by day it asserts itself by facts, and manifests itself brighter than the sun by the doctrine of 

Christ. 2. Still, as you nevertheless desire to hear about it, Macarius
1
 , come let us as we may be able set forth a few 

points of the faith of Christ: able though you are to find it out from the divine oracles, but yet generously desiring to 

hear from others as well. 3. For although the sacred and inspired Scriptures are sufficient
2
 to declare the truth,-while 

there are other works of our blessed teachers
3
 compiled for this purpose, if he meet with which a man will gain some 

knowledge of the interpretation of the Scriptures, and be able to learn what he i wishes to know,-still, as we have not 

at present in our hands the compositions of our teachers, we must communicate in writing to you what we learned 

from them,-the faith, namely, of Christ the Saviour; lest any should hold cheap the doctrine taught among us, or 

think faith. in Christ unreasonable. For this is what the Gentiles traduce and scoff at, and laugh loudly at us, insisting 

on the one fact of the Cross of Christ; and it is just here that one must pity their want of sense, because when they 

traduce the Cross of Christ they do not see that its power has filled all the world, and that by it the effects of the 

knowledge of God are made manifest to all. 4. For they would not have scoffed at such a fact, had they, too, been 

men who genuinely gave heed to His divine Nature. On the contrary, they in their turn would have recognised this 

man as Saviour of the world, and that the Cross has been not a disaster, but a healing of Creation. 5. For if after the 

Cross all idolatry was overthrown, while every manifestation of demons is driven away by this Sign
4
 , and Christ 

alone is worshipped and the Father known through Him, and, while gainsayers are put to shame, He daily invisibly 

wins over the souls of these gainsayers
5
 ,-how, one might fairly ask them, is it still open to us to regard the matter as 

human, instead of confessing that He Who ascended the Cross is Word of God and Saviour of the World? But these 

men seem to me quite as bad as one who should traduce the sun when covered by clouds, while yet wondering at his 

light, seeing how the whole of creation is illumined by him. 6. For as the light is noble, and the sun, the chief cause 

of light, is nobler still, so, as it is a divine thing for the whole world to be filled with his knowledge, it follows that 

the orderer and chief cause of such an achievement is God and the Word of God. 7. We speak then as lies within our 

power, first refuting the ignorance of the unbelieving; so that what is false being refuted, the truth may then shine 

forth of itself, and that you yourself, friend, may be reassured that you have believed what is true, and in coming to 

know Christ have not been deceived. Moreover, I think it becoming to discourse to you, as a lover of Christ, about 

Christ, since I am sure that you rate faith in and knowledge of Him above anything else whatsoever. 

 

 

§2. Evil No Part of the Essential Nature of Things. The Original Creation and Constitution of Than in Grace and in 

the Knowledge of God. 

 

In the beginning wickedness did not exist. Nor indeed does it exist even now in those who are holy, nor does it in 

any way belong to their nature. But men later on began to contrive it and to elaborate it to their own hurt. Whence 

also they devised the invention of idols, treating what was not as though it were. 2. For God Maker of all and King 

of all, that has His Being beyond
6
 all substance and human discovery, inasmuch as He is good and exceeding. noble, 

made, through His own Word our Saviour Jesus Christ, the human race after His own image, and constituted man 

able to see and know realities by means of this assimilation to Himself, giving him also a conception
7
 and 

knowledge even of His own eternity, in order that, preserving his nature intact, he might not ever either depart from 

his idea of God, nor recoil from the communion of the holy ones; but having the grace of Him that gave it, having 

also God's own power from the Word of the Father, he might rejoice and have fellowship with the Deity, living the 

life of immortality unharmed and truly blessed. For having nothing to hinder his knowledge of the Deity, he ever 

beholds, by his purity, the Image of the Father, God the Word, after Whose image he himself is made. He is awe-

struck as he contemplates that Providence
8
 which through the Word extends to the universe, being raised above the 

things of sense and every bodily appearance, but cleaving to the divine and thought-perceived things in the heavens 

by the power of his mind. 3. For when the mind of men does not hold converse with bodies, nor has mingled with it 

from without aught of their lust, but is wholly above them, dwelling with itself as it was made to begin with, then, 

transcending the things of sense and all things human, it is raised up on high; and seeing the Word, it sees in Him 

also the Father of the Word, taking pleasure in contemplating Him, and gaining renewal by its desire toward Him; 4. 



exactly as the first of men created, the one who was named Adam in Hebrew, is described in the Holy Scriptures as 

having at the beginning had his mind to God-ward in a freedom unembarrassed by shame, and as associating with 

the holy ones in that contemplation of things perceived by the mind which he enjoyed in the place where he was-the 

place which the holy Moses called in figure a Garden. So purity of soul is sufficient of itself to reflect God, as the 

Lord also says, "Blessed are the pure in heart, for they shall see God." 

 

 

§3. The Decline of Man from the Above Condition, Owing to His Absorption in Material Things. 

 

Thus then, as we have said, the Creator fashioned the race of men, and thus meant it to remain. But men, making 

light of better things, and holding back from apprehending them, began to seek in preference things nearer to 

themselves. 2. But nearer to themselves were the body and its senses; so that while removing their mind from the 

things perceived by thought, they began to regard themselves; and so doing, and holding to the body and the other 

things of sense, and deceived as it were in their own surroundings, they fell into lust of themselves, preferring what 

was their own to the contemplation of what belonged to God. Having then made themselves at home in these things, 

and not being willing to leave what was so near to them, they entangled their soul with bodily pleasures, vexed and 

turbid with all kind of lusts, while they wholly forgot the power they originally had from God. 3. But the truth of this 

one may see from the man who was first made, according to what the holy Scriptures tell us of him. For he also, as 

long as he kept his mind to God, and the contemplation of God, turned away from the contemplation of the body. 

But when, by counsel of the serpent, he departed from the consideration of God, and began to regard himself, then 

they not only fell to bodily lust, but knew that they were naked, and knowing, were ashamed. But they knew that 

they were naked, not so much of clothing as that they were become stripped of the contemplation of divine things, 

and had transferred their understanding to the contraries. For having departed from the consideration of the one and 

the true, namely, God, and from desire of Him, they had thenceforward embarked in divers lusts and in those of the 

several bodily senses. 4. Next, as is apt to happen, having formed a desire for each and sundry, they began to be 

habituated to these desires, so that they were even afraid to leave them: whence the soul became subject to 

cowardice and alarms, and pleasures and thoughts of mortality. For not being willing to leave her lusts, she fears 

death and her separation from the body. But again, from lusting, and not meeting with gratification, she learned to 

commit murder and wrong. We are then led naturally to shew, as best we can, how she does this. 

 

 

§4. The Gradual Abasement of the Soul from Truth to Falsehood by the Abuse of Her Freedom of Choice. 

 

Having departed from the contemplation of the things of thought, and using to the full the several activities of the 

body, and being pleased with the contemplation of the body, and seeing that pleasure is good for her, she was misled 

and abused the name of good, and thought that pleasure was the very essence of good: just as though a man out of 

his mind and asking for a sword to use against all he met, were to think that soundness of mind. 2. But having fallen 

in love with pleasure, she began to work it out in various ways. For being by nature mobile, even though she have 

turned away from what is good, yet she does not lose her mobility. She moves then, no longer according to virtue or 

so as to see God, but imagining false things, she makes a novel use of her power, abusing it as a means to the 

pleasures she has devised, since she is after all made with power over herself. 3. For she is able, as on the one hand 

to incline to what is good, so on the other to reject it; but in rejecting the good she of course entertains the thought of 

what is opposed to it, for she cannot at all cease from movement, being, as I said before, mobile by nature. And 

knowing her own power over herself, she sees that she is able to use the members of her body in either direction, 

both toward what is, or toward what is not. 4. But good is, while evil is not; by what is, then, I mean what is good, 

inasmuch as it has its pattern in God Who is. But by what is not I mean what is evil, in so far as it consists in a false 

imagination in the thoughts of men. For though the body has eyes so as to see Creation, and by its entirely 

harmonious construction to recognise the Creator; and ears to listen to the divine oracles and the laws of God; and 

hands both to perform works of necessity and to raise to God in prayer; yet the soul, departing from the 

contemplation of what is good and from moving in its sphere, wanders away and moves toward its contraries. 5. 

Then seeing, as I said before, and abusing her power, she has perceived that she can move the members of the body 

also in an opposite way: and so, instead of beholding the Creation, she turns the eye to lusts, shewing that she has 

this power too; and thinking that by the mere fact of moving she is maintaining her own dignity, and is doing no sin 

in doing as she pleases; not knowing that she is made not merely to move, but to move in the fight direction. For this 

is why an apostolic utterance assures us "All things are lawful, but not all things are expedient
9
 ." 

 



 

§5. Evil, Then, Consists Essentially in the Choice of What is Lower in Preference to What is Higher. 

But the audacity of men, having regard not to what is expedient and becoming, but to what is possible for it, began 

to do the contrary; whence, moving their hands to the contrary, it made them commit murder, and led away their 

hearing to disobedience, and their other members to adultery instead of to lawful procreation ; and the tongue, 

instead of right speaking, to slander and insult and perjury; the hands again, to stealing and striking fellow-men; and 

the sense of smell to many sorts of lascivious odours; the feet, to be swift to shed blood, and the belly to 

drunkenness and insatiable gluttony
10

 . 2. All of which things are a vice and sin of the soul: neither is there any 

cause of them at all, but only the rejection of better things. For just as if a charioteer
11

 , having mounted his chariot 

on the race-course, were to pay no attention to the goal, toward which he should be driving, but, ignoring this, 

simply were to drive the horse as he could, or in other words as he would, and often drive against those he met, and 

often down steep places, rushing wherever he impelled himself by the speed of the team, thinking that thus running 

he has not missed the goal,-for he regards the running only, and does not see that he has passed wide of the goal ;-so 

the soul too, turning from the way toward God, and driving the members of the body beyond what is proper, or 

rather, driven herself along with them by her own doing, sins and makes mischief for herself, not seeing that she has 

strayed from the way, and has swerved from the goal of truth, to which the Christ-bearing man, the blessed Paul, 

was looking when he said, "I press on toward the goal unto the prize of the high calling of Christ Jesus
12

 :" so that 

the holy man, making the good his mark, never did what was evil. 

 

 

§6. False Views of the Nature of Evil: Viz., that Evil is Something in the Nature of Things, and Has Substantive 

Existence. (A) Heathen Thinkers: (Evil Resides in Matter). Their Refutation. (B) Heretical Teachers: (Dualism). 

Refutation from Scripture. 

 

Now certain of the Greeks, having erred from the right way, and not having known Christ, have ascribed to evil a 

substantive and independent existence. In this they make a double mistake: either in denying the Creator to be maker 

of all things, if evil had an independent subsistence and being of its own; or again, if they mean that He is maker of 

all things, they will of necessity admit Him to be maker of evil also. For evil, according to them, is included among 

existing things. 2. But this must appear paradoxical and impossible. For evil does not come from good, nor is it in, 

or the result of, good, since in that case it would not be good, being mixed in its nature or a cause of evil. 3. But the 

sectaries, who have fallen away from the teaching of the Church, and made shipwreck concerning the Faith
13

 , they 

also wrongly think that evil has a substantive existence. But they arbitrarily imagine another god besides the true 

One, the Father of our Lord Jesus Christ, and that he is the unmade producer of evil and the head of wickedness, 

who is also artificer of Creation. But these men one can easily refute, not only from the divine Scriptures, but also 

from the human understanding itself, the very source of these their insane imaginations. 4. To begin with, our Lord 

and Saviour Jesus Christ says in His own gospels confirming the words of Moses : "The Lord God is one;" and "I 

thank thee, Father, Lord of heaven and earths
14

 ." But if God is one, and at the same time Lord of heaven and earth, 

how could there be another God beside Him? or what room will there be for the God whom they suppose, if the one 

true God fills all things in the compass of heaven and earth? or how could there be another creator of that, whereof, 

according to the Saviour's utterance, the God and Father of Christ is Himself Lord. 5. Unless indeed they would say 

that it were, so to speak, in an equipoise, and the evil god capable of getting the better of the good God. But if they 

say this, see to what a pitch of impiety they descend. For when powers are equal, the superior and better cannot be 

discovered. For if the one exist even if the other will it not, both are equally strong and equally weak equally, 

because the very existence of either is a defeat of the other's will: weak, because what happens is counter to their 

wills: for while the good God exists in spite of the evil one, the evil god exists equally in spite of the good. 

 

 

§7. Refutation of Dualism From Reason. Impossibility of Two Gods. The Truth as to Evil is that Which the Church 

Teaches: that It Originates, and Resides, in the Perverted Choice of the Darkened Soul. 

 

More especially, they are exposed to the following reply. If visible things are the work of the evil god, what is the 

work of the good God? for nothing is to be seen except the work of the Artificer. Or what evidence is there that the 

good God exists at all, if there are no works of His by which He may be known? for by his works the artificer is 

known. 2. Or how could two principles exist, contrary one to another: Or what is it that divides them, for them to 

exist apart? For it is impossible for them to exist together, because they are mutually destructive. But neither can the 

one be included in the other, their nature being unmixed and unlike. Accordingly that which divides them will 



evidently be of a third nature, and itself God. But of what nature could this third something be? good or evil? It will 

be impossible to determine, for it cannot be of the nature of both. 3. This conceit of theirs, then, being evidently 

rotten, the truth of the Church's theology must be manifest: that evil has not from the beginning been with God or in 

God, nor has any substantive existence; but that men, in default of the vision of good, began to devise and imagine 

for themselves what was not, after their own pleasure. 4. For as if a man, when the sun is shining, and the whole 

earth illumined by his light, were to shut fast his eyes and imagine darkness where no darkness exists, and then walk 

wandering as if in darkness, often falling and going down steep places, thinking it was dark and not light,-for, 

imagining that he sees, he does not see at all; -so, too, the soul of man, shutting fast her eyes, by which she is able to 

see God, has imagined evil for herself, and moving therein, knows not that, thinking she is doing something, she is 

doing nothing. For she is imagining what is not, nor is she abiding in her original nature; but what she is is evidently 

the product of her own disorder. 5. For she is made to see God, and to be enlightened by Him; but of her own accord 

in God's stead she has sought corruptible things and darkness, as the Spirit says somewhere in writing, "God made 

man upright, but they have sought out many inventions
15

 ." Thus it has been then that men from the first discovered 

and contrived and imagined evil for themselves. But it is now time to say how they came down to the madness of 

idolatry, that you may know that the invention of idols is wholly due, not to good but to evil. But what has its origin 

in evil can never be pronounced good in any point,-being evil altogether. 

 

 

§8. The Origin of Idolatry is Similar. The Soul, Materialised by Forgetting God, and Engrossed in Earthly Things, 

Makes Them into Gods. The Rate of Men Descends into a Hopeless Depth as Decision and Superstition. 

 

Now the soul of mankind, not satisfied with the devising of evil, began by degrees to venture upon what is worse 

still. For having experience of diversities of pleasures, and girt about with oblivion of things divine; being pleased 

moreover and having in view the passions of the body, and nothing but things present and opinions about them, 

ceased to think that anything existed beyond what is seen, or that anything was good save things temporal and 

bodily; so turning away and forgetting that she was in the image of the good God, she no longer, by the power which 

is in her, sees God the Word after whose likeness she is made; but having departed from herself, imagines and feigns 

what is not. 2. For hiding, by the complications of bodily lusts, the mirror which, as it were, is in her, by which alone 

she had the power of seeing the Image of the Father, she no longer sees what a soul ought to behold, but is carried 

about by everything, and only sees the things which come under the senses. Hence, weighted with all fleshly desire, 

and distracted among the impressions of these things, she imagines that the God Whom her understanding has 

forgotten is to be found in bodily and sensible things, giving to things seen the name of God, and glorifying only 

those things which she desires and which are pleasant to her eyes. 3. Accordingly, evil is the cause which brings 

idolatry in its train; for men, having learned to contrive evil, which is no reality in itself, in like manner feigned for 

themselves as gods beings that had no real existence. Just, then, as though a man had plunged into the deep, and no 

longer saw the light, nor what appears by light, because his eyes are turned downwards, and the water is all above 

him; and, perceiving only the things in the deep, thinks that nothing exists beside them, but that the things he sees 

are the only true realities; so the men of former time, having lost their reason, and plunged into the lusts and 

imaginations of carnal things, and forgotten the knowledge and glory of God, their, reasoning being dull, or rather 

following unreason, made gods for themselves of things seen, glorifying the creature rather than the Creator
16

 , and 

deifying the works rather than the Master, God, their Cause and Artificer. 4. But just as, according to the above 

simile, men who plunge into the deep, the deeper they go down, advance into darker and deeper places, so it is with 

mankind. For they did not keep to idolatry in a simple form, nor did they abide in that with which they began; but 

the longer they went on in their first condition, the more new superstitions they invented: and, not satiated with the 

first evils, they again filled themselves. with others, advancing further in utter shamefulness, and surpassing 

themselves in impiety. But to this the divine Scripture testifies when it says, "When the wicked cometh unto the 

depth of evils, he despiseth
17

 ." 

 

 

§9. The Various Developments of Idolatry: Worship of the Heavenly Bodies, the Elements, Natural Objects, 

Fabulous Creatures, Personified Lusts, Men Living and Dead. The Case of Antinous, and of the Deified Emperors. 

 

For now the understanding of mankind leaped asunder from God; and going lower in their ideas and imaginations, 

they gave the honour due to God first to the heaven and the sun and moon and the stars, thinking them to be not only 

gods, but also the causes of the other gods lower than themselves
18

 . Then, going yet lower in their dark 

imaginations, they gave the name of gods to the upper aether and the air and the things in the air. Next, advancing 



further in evil, they came to celebrate as gods the elements and the principles of which bodies are composed, heat 

and cold and dryness and wetness. 2. But just as they who have fallen fiat creep in the slime like land-snails, so the 

most impious of mankind, having fallen lower and lower from the idea of God, then set up as gods men, and the 

forms of men, some still living, others even after their death. Moreover, counselling and imagining worse things 

still, they transferred the divine and supernatural name of God at last even to stones and stocks, and creeping things 

both of land and water, and irrational wild beasts, awarding to them every divine honour, and turning from the true 

and only real God, the Father of Christ. 3. But would that even there the audacity of these foolish men had stopped 

short, and that they had not gone further yet in impious self-confusion. For to such a depth have some fallen in their 

understanding, to such darkness of mind, that they have even devised for themselves, and made gods of things that 

have no existence at all, nor any place among things created. For mixing up the rational with the irrational, and 

combining things unlike in nature, they worship the result as gods, such as the dog-headed and snake-headed and 

ass-headed gods among the Egyptians, and the ram-headed Ammon among the Libyans. While others, dividing apart 

the portions of men's bodies, head, shoulder, hand, and foot, have set up each as gods and deified them, as though 

their religion were not satisfied with the whole body in its integrity. 4. But others, straining impiety to the utmost, 

have deified the motive of the invention of these things and of their own wickedness, namely, pleasure and lust, and 

worship them, such as their Eros, and the Aphrodite at Paphos. While some of them, as if vying with them in 

depravation, have ventured to erect into gods their rulers or even their sons, either out of honour for their princes, or 

from fear of their tyranny, such as the Cretan Zeus, of such renown among them, and the Arcadian Hermes; and 

among the Indians Dionysus, among the Egyptians Isis and Osiris and Horus, and in our own time Antinous, 

favourite of Hadrian, Emperor of the Romans, whom, although men know he was a mere man, and not a respectable 

man, but on the contrary, full of licentiousness, yet they worship for fear of him that enjoined it. For Hadrian having 

come to sojourn in the land of Egypt, when Antinous the minister of his pleasure died, ordered him to be 

worshipped; being indeed himself in love with the youth even after his death, but for all that offering a convincing 

exposure of himself, and a proof against all idolatry, that it was discovered among men for no other reason than by 

reason of the lust of them that imagined it. According as the wisdom of God testifies beforehand when it says, "The 

devising of idols was the beginning of fornication
19

 ." 5. And do not wonder, nor think what we are saying hard to 

believe, inasmuch as it is not long since, even if it be not still the case that the Roman Senate vote to those emperors 

who have ever ruled them from the beginning, either all of them, or such as they wish and decide, a place among the 

gods, and decree them to be worshipped
20

 . For those to whom they are hostile, they treat as enemies and call men, 

admitting their real nature, while those who are popular with them they order to be worshipped on account of their 

virtue, as though they had it in their own power to make gods, though they are themselves men, and do not profess 

to be other than mortal. 6. Whereas if they are to make gods, they ought to be themselves gods; for that which makes 

must needs be better than that which it makes, and he that judges is of necessity in authority over him that is judged, 

while he that gives, at any rate that which he has, confers a layout, just as, of course, every king, in giving as a 

favour what he has to give, is greater and in a higher position than those who receive. If then they decree 

whomsoever they please to be gods, they ought first to be gods themselves. But the strange thing is this, that they 

themselves by dying as men, expose the falsehood of their own vote concerning those deified by them. 

 

… 

 

§42. This Function of the Word Described at Length. 

 

The holy Word of the Father, then, almighty and all-perfect, uniting with the universe and having everywhere 

unfolded His own powers, and having illumined all, both things seen and things invisible, holds them together and 

binds them to Himself, having left nothing void of His own power, but on the contrary quickening and sustaining all 

things everywhere, each severally and all collectively; while He mingles in one the principles of all sensible 

existence, heat namely and cold and wet and dry, and causes them not to conflict, but to make up one concordant 

harmony. 2. By reason of Him and His power, fire does not fight with cold nor wet with dry, but principles mutually 

opposed, as if friendly and brotherly combine together, and give life to the things we see, and form the principles by 

which bodies exist. Obeying Him, even God the Word, things on earth have life and things in the heaven have their 

order. By reason of Him all the sea, and the great ocean, move within their proper bounds, while, as we said above, 

the dry land grows grasses and is clothed with all manner of diverse plants. And, not to spend time in the 

enumeration of particulars, where the truth is obvious, there is nothing that is and takes place but has been made and 

stands by Him and through Him, as also the Divine
19

 says, "In the beginning was the Word, and the Word was with 

God, and the Word was God; all things were made by Him, and without Him was not anything made." 3. For just as 

though some musician, having tuned a lyre, and by his art adjusted the high notes to the low, and the intermediate 



notes to the rest, were to produce a single tune as the result, so also the Wisdom of God, handling the Universe as a 

lyre, and adjusting things in the air to things on the earth, and things in the heaven to things in the air, and 

combining parts into wholes and moving them all by His beck and will, produces well and fittingly, as the result, the 

unity of the universe and of its order, Himself remaining unmoved with the Father while He moves all things by His 

organising action, as seems good for each to His own Father. 4. For what is surprising in His godhead is this, that by 

one and the same act of will He moves all things simultaneously, and not at intervals, but all collectively, both 

straight and curved, things above and beneath and intermediate, wet, cold, warm, seen and invisible, and orders them 

according to their several nature. For simultaneously at His single nod what is straight moves as straight, what is 

curved also, and what is intermediate, follows its own movement; what is warm receives warmth, what is dry 

dryness, and all things according to their several nature are quickened and organised by Him, and He produces as the 

result a marvellous and truly divine harmony. 

 

 

§43. Three Similes to Illustrate the Word's Relation to the Universe. 

 

And for so great a matter to be understood by an example, let what we are describing be compared to a great chorus. 

As then the chorus is composed of different people, children, women again, and old men, and those who are still 

young, and, when one, namely the conductor, gives the sign, each utters sound according to his nature and power, 

the man as a man, the child as a child, the old man as an old man, and the young man as a young man, while all 

make up a single harmony; 2. or as our soul at one time moves our several senses according to the proper function of 

each, so that when some one object is present all alike are put in motion, and the eye sees, the ear hears, the hand 

touches, the smell takes in odour, and the palate tastes,-and often the other parts of the body act too, as for instance 

if the feet walk; 3. or, to make our meaning plain by yet a third example, it is as though a very great city were built, 

and administered under the presence of the ruler and king who has built it; for when he is present anti gives orders, 

and has his eye upon everything, all obey; some busy themselves with agriculture, others hasten for water to the 

aqueducts, another goes forth to procure provisions,-one goes to senate, another enters the assembly, the judge goes 

to the bench, and the magistrate to his court. The workman likewise settles to his craft, the sailor goes down to the 

sea, the carpenter to his workshop, the physician to his treatment, the architect to his building; and while one is 

going to the country, another is returning from the country, and while some walk about the town others are going out 

of the town and returning to it again: but all this is going on and is organised by the presence of the one Ruler, and 

by his management: 4. in like manner then we must conceive of the whole of Creation, even though the example be 

inadequate, yet with an enlarged idea. For with the single impulse of a nod as it were of the Word of God, all things 

simultaneously fall into order, and each discharge their proper functions, and a single order is made up by them all 

together. 

 

 

§44. The Similes Applied to the Whole Universe, Seen and Unseen. 

 

For by a nod and by the power of the Divine Word of the Father that governs and presides over all, the heaven 

revolves, the stars move, the sun shines, the moon goes her circuit, and the air receives the sun's light and the aether 

his heat, and the winds blow: the mountains are reared on high, the sea is rough with waves, and the living things in 

it grow the earth abides fixed, and bears fruit, and man is formed and lives and dies again, and all things whatever 

have their life and movement; fire burns, water cools, fountains spring forth, rivers flow, seasons and hours come 

round, rains descend, clouds are filled, hail is formed. snow and ice congeal, birds fly, creeping things go along, 

water-animals swim, the sea is navigated, the earth is sown and grows crops in due season, plants grow, and some 

are young, some ripening, others in their growth become old and decay, and while some things are vanishing others 

are being engendered and are coming to light. 2. But all these things, and more, which for their number we cannot 

mention, the worker of wonders and marvels, the Word of God, giving light and life, moves and orders by His own 

nod, making the universe one. Nor does He leave out of Himself even the invisible powers; for including these also 

in the universe inasmuch as he is their maker also, He holds them together and quickens them by His nod and by His 

providence. And there can be no excuse for disbelieving this. 3. For as by His own providence bodies grow and the 

rational soul moves, and possesses life and thought, and this requires little proof, for we see what takes place,-so 

again the same Word of God with one simple nod by His own power moves and holds together both the visible 

universe and the invisible powers, allotting to each its proper function, so that the divine powers move in a diviner 

way, while visible things move as they are seen to do. But Himself being over all, both Governor and King and 

organising power, He does all for the glory and knowledge of His own Father, so that almost by the very works that 



He brings to pass He teaches us and says, "By the greatness and beauty of the creatures proportionably the maker of 

them is seen
20

 ." 

 

 

§45. Conclusion. Doctrine of Scripture on the Subject of Part I. 

 

For just as by looking up to the heaven and seeing its order and the light of the stars, it is possible to infer the Word 

Who ordered these things, so by beholding the Word of God, one needs must behold also God His Father, 

proceeding from Whom He is rightly called His Father's Interpreter and Messenger. 2. And this one may see from 

our own experience; for if when a word proceeds from men
21

 we infer that the mind is its source, and, by thinking 

about the word, see with our reason the mind which it reveals, by far greater evidence and incomparably more, 

seeing the power of the Word, we receive a knowledge also of His good Father, as the Saviour Himself says, "He 

that hath seen Me hath seen the Father
22

 ." But this all inspired Scripture also teaches more plainly and with more 

authority, so that we in our turn write boldy to you as we do, and you, if you refer to them, will be able to verify 

what we say. 3. For an argument when confirmed by higher authority is irresistibly proved. From the first then the 

divine Word firmly taught the Jewish people about the abolition of idols when it said
23

 : "Thou shalt not make to 

thyself a graven image, nor the likeness of anything that is in the heaven above or in the earth beneath." But the 

cause of their abolition another writer declares
24

 , saying: "The idols of the heathen are silver and gold, the works of 

men's hands: a mouth have they and will not speak, eyes have they. and will not see, ears have they and will not: 

hear, noses have they and will not smell, hands have they and will not handle, feet have they and will not walk." Nor 

has it passed over in silence the doctrine of creation; but, knowing well its beauty, lest any attending solely to this 

beauty should worship things as if they were gods, instead of God's works, it teaches men firmly beforehand when it 

says
25

 : "And do not when thou lookest up with thine eyes and seest the sun and moon and all the host of heaven, go 

astray and worship them, which the Lord thy God hath given to all nations under heaven." But He gave them, not to 

be their gods, but that by their agency the Gentiles should know, as we have said, God the Maker of them all. 4. For 

the people of the Jews of old had abundant teaching, in that they had the knowledge of God not only from the works 

of Creation, but also from the divine Scriptures. And in general to draw men away from the error and irrational 

imagination of idols, He saith
26

 : "Thou shalt have none other gods but Me." Not as if there were other gods does He 

forbid them to have them, but lest any, turning from the true God, should begin to make himself gods of what were 

not, such as those who in the poets and writers are called gods, though they are none. And the language itself shews 

that they are no Gods, when it says, "Thou shalt have none other gods," which refers only to the future. But what is 

referred to the future does not exist at the time of speaking. 

 

 

§45. Doctrine of Scripture on the Subject of Part 3. 

 

Has then the divine teaching, which abolished the godlessness of the heathen or the idols, passed over in silence, and 

left the race of mankind to go entirely unprovided with the knowledge of God? Not so: rather it anticipates their 

understanding when it says
27

 : "Hear, O Israel, the Lord thy God is one God;" and again, "Thou shalt love the Lord 

thy God with all thy heart and with all thy strength ;" and again, "Thou shalt worship the Lord thy God, and Him 

only shalt thou serve, and shalt cleave to Him." 2. But that the providence and ordering power of the Word also, 

over all and toward all, is attested by all inspired Scripture, this passage suffices to confirm our argument, where 

men who speak of God say
28

 : "Thou hast laid the foundation of the earth and it abideth. The day continueth 

according to Thine ordinance." And again
29

 : "Sing to our God upon the harp, that covereth the heaven with clouds, 

that pre-pareth rain for the earth, that bringeth forth grass upon the mountains, and green herb for the service of man, 

and giveth food to the cattle." 3. But by whom does He give it, save by Him through Whom all things were made? 

For the providence over all things belongs naturally to Him by Whom they were made; and who is this save the 

Word of God, concerning Whom in another psalm
30

 he says: "By the Word of the Lord were the heavens made, and 

all the host of them by the Breath of His mouth." For He tells us that all things were made in Him and through Him. 

4. Wherefore He also persuades us and says
31

 , "He spake and they were made, He commanded and they were 

created;" as the illustrious Moses also at the beginning of his account of Creation confirms what we say by his 

narrative
32

 , saying: and God said, "let us make man in our image and after our likeness:" for also when He was 

carrying out the creation of the heaven and earth and all things, the Father said to Him
33

 , "Let the heaven be made," 

and "let the waters be gathered together and let the dry land appear," and "let the earth bring forth herb" and "every 

green thing:" so that one must convict Jews also of not genuinely attending to the Scriptures. 5. For one might ask 

them to whom was God speaking, to use the imperative mood? If He were commanding and addressing the things 



He was creating, the utterance would be redundant, for they were not yet in being, but were about to be made; but no 

one speaks to what does not exist, nor addresses to what is not yet made a command to be made. For if God were 

giving a command to the things that were to be, He must have said, "Be modal, heaven, and be made, earth, and 

come forth, green herb, and be created, O man." But in fact He did not do so; but He gives the command thus: "Let 

us make man," and "let the green herb come forth." By which God is proved to be speaking about them to some one 

at hand: it follows then that some one was with Him to Whom He spoke when He made all things. 6. Who then 

could it be, save His Word? For to whom could God be said to speak, except His Word? Or who was with Him 

when He made all created Existence, except His Wisdom, which says
34

 : "When He was making the heaven and the 

earth I was present with Him?" But in the mention of heaven and earth, all created things in heaven and earth are 

included as well. 7. But being present with Him as His Wisdom and His Word, looking at the Father He fashioned 

the Universe, and organised it and gave it order; and, as He is the power of the Father, He gave all things strength to 

be, as the Saviour says
35

 : "What things soever I see the Father doing, I also do in like manner." And His holy 

disciples teach that all things were made "through Him and unto Him ;" 8. and, being the good Offspring of Him that 

is good, and true Son, He is the Father's Power and Wisdom and Word, not being so by participation
36

 , nor as if 

these qualifies were imparted to Him from without, as they are to those who partake of Him and are made wise by 

Him, and receive power and reason in Him; but He is the very Wisdom, very Word, and very own Power of the 

Father, very Light, very Truth, very Righteousness, very Virtue, and in truth His express Image, and Brightness, and 

Resemblance. And to sum all up, He is the wholly perfect Fruit of the Father, and is alone the Son, and unchanging 

Image of the Father. 

 

 

§47. Necessity of a Return to the Word If Our Corrupt Nature is to Be Restored. 

 

Who then, who can declare the Father by number, so as to discover the powers of His Word? For like as He is the 

Father's Word and Wisdom, so too condescending to created things, He becomes, to impart the knowledge and 

apprehension of Him that begot Him, His very Brightness and very Life, and the Door, and the Shepherd, and the 

Way, and King and Governor, and Saviour over all, and Light, and Giver of Life, and Providence over all. Having 

then such a Son begotten of Himself, good, and Creator, the Father did not hide Him out of the sight of His 

creatures, but even day by day reveals Him to all by means of the organisation and life of all things, which is His 

work. 2. But in and through Him He reveals Himself also, as the Saviour says
37

 : "I in the Father and the Father in 

Me:" so that it follows that the Word is in Him that begat Him, and that He that is begotten lives eternally with the 

Father. But this being so, and nothing being outside Him, but both heaven and earth and all that in them is being 

dependent on Him, yet men in their folly have set aside the knowledge and service of Him, and honoured things that 

are not instead of things that are: and instead of the real and true God deified things that were not, "serving the 

creature rather than the Creator
38

 ," thus involving themselves in foolishness and impiety. 3. For it is just as if one 

were to admire the works more than the workman, and being awestruck at the public works in the city, were to make 

light of their builder, or as if one were to praise a musical instrument but to despise the man who made and tuned it. 

Foolish and sadly disabled in eyesight! For how else had they known the building, or ship, or lyre, had not the ship-

builder made it, the architect built it, or the musician fashioned it? 4. As then he that reasons in such a way is mad, 

and beyond all madness, even so affected in mind, I think, are those who do not recognise God or worship His 

Word, our Lord Jesus Christ the Saviour of all, through Whom the Father orders, and holds together all things, and 

exercises providence over the Universe; having faith and piety towards Whom, my Christ-loving friend, be of good 

cheer and of good hope, because immortality and the kingdom of heaven is the fruit of faith and devotion towards 

Him, if only the soul be adorned according to His laws. For just as for them who walk after His example, the prize is 

life everlasting, so for those who walk the opposite way, and not that of virtue, there is great shame, and peril 

without pardon in the day of judgment, because although they knew the way of truth their acts were contrary to their 

knowledge.  


